200                                                     The Bhagavata Dharma

The problem under the circumstances is how to reconcile the
multiplicity of the world with the existence of One Supreme
Reality. "The history of philosophy in India as well as
Europe**, observes Radhakrishna/' has been one long illustra-
tion of the inability of the human mind to solve the mystery of
the relation of God to the world" (The Hindu View of Life,
Unwin Books, 1960, p. 49). Radhakrishnan is right. But the
trouble with the human mind is that it cannot remain content-
ed till a mystery is solved. Hence the philosophical search for
the cause of the universe shall continue.

Shanlcara tried to show that the world is non-different
(ananya), non-independent (avyatirikta) effect of Brahman.
"The effect is the manifested world beginning with aka^a :"
states Shankara "the cause is the highest Brahman, With this
cause, in the sense of the highest reality, the effect is identical
having no existence beyond it" (Svavlrika Bhashya, ii.i, 14),
It should be remembered that Shankara does not accept the
Parinamavada according to which the cause becomes trans-
formed when it manifests itself as the effect. After discarding
every attempt of exhibiting relation between the absolute and
the world on the anology derived from this world of name and
form, Sbankara concludes that the relation of the finite uni-
verse with the Infinite Being is a mystery for human intelli-
gence- Just as when a person mistakes rope for a snake, it is a
super imposition of the snake on the rope, similarly the world
is superimposed on the Brhaman. The concept of Maya
according to Shankara is a concept accepting human inability
to explain the phenomenon in logical terms. "We can never
understand," observes Radhakrishnan while elucidating the
Sfainkara's concept of Maya, "how the ultimate reality is
related to the world of plurality, since the two are heterogene-
ous, and every attempt at explanation is bound to fall. This
incomprehensibility is brought out by the term Maya," (Indian
, II, p. 573).

We are not much concerned here with the elaborate struc-
tute of the arguments that has been constructed by Shankara